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A MONGOLIAN HUNTING RITUAL

BY

ALICE SARKOZI

The Mongols’ chief means of livelihood was cattle-breeding, supplemented
by hunting, that was developed mainly among hunting-tribes living around
Lake Baikall

There are data given on the fact, that the Mongols of Genghiz provided
themselves with meat by hunting,? and when the campaigners were not at war,
chase served as military exercise.3The purpose of hunting was not only to supply
people with food, but fur was an important commercial product transported
to the West.2 The reports of Rubruck, Plano Carpini and Marco Polo frequently
mention chase that was practised even by women.

As all the main events of life, marriage, birth, death, the first cutting
of a child’s hair, hunting was also accompanied by rituals to gain the support
of good deities and spirits, or to protect the hunters against the harmful effect
of evil ones. Plano Carpini describes a sacrifice made with the heart of a killed
animal ¢ Ragid-ad Din tells us of a ceremony when somebody has killed an
animal for the first time, the blood and the fat of the animal were rubbed on
his finger. This custom is well known among Juu Uda, Chahar, Torgut tribes
to this day.? :

1 B. Vladimircov, Le régime social des Mongols. L’économie des anciens Mongols.
La forét et la steppe, Paris 1948, pp. 39_56; A. Mostaert, Matériaux ethnographiques relatifs
aux Mongols Ordos: CAJ 1I, p. 286; V. A. Riasanovsky, Fundamental Principles of
Mongol Law, Tientsin 1937, pp. 94—95.

2 P. Pelliot, Histoire secréte des Mongols, Paris 1949, pp- 6, 17, 19, 57, 66, 109.

3 M. N. Changalov, Sobranie Sofinenij, Ulan-Ude 1959, L. p. 48.

3 F. Risch, Wilhelm von Rubruk, Reise zu den Mongolen 1253—1255, Leipzig 1934,
pp. 53—59.

5 F. Risch, Johann de Plano Carpini, Geschichte der Mongolen und Reisebericht
1245— 1247, Leipzig 1930, pp- 105—106; H. Yule, The Book of Ser Marco Polo the Vene-
tian Concerning the Kingdom and Marvels of the East, London 1921, pp. 397—398, 406,
407.

¢ F. Risch, Plano Carpini, pp. 76—80.

7J. A. Boyle, 4 Mongol H unting Ritual: Die Jagd bei den altaischen Vilkern, Vor-
trige der VIII. Permanent International Altaistic Conference vom 30.8. bis 4.9. 1965:
Asiatische Forschungen, Band 26, Wiesbaden 1968, pp. 1-3.
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192 A. SARKOZI

Hunting rituals were performed before starting for a chase as well as
after getting home with a rich game-bag, but they did not stop during the
pursuit itself. At the beginning of the hunting, the shaman, or some other
competent man executes a ritual while reciting song® SanZeev renders an
account of a practice of the Buriats, who believe a chase can not be successful
without an offering. Hunters, when going out to shooting, wear their best
suits emphasizing that they are guests in the wood and really do not attempt
to kill the beasts.? Changalov mention another ritual of this kind: the shaman
pours a drink-offering to the god, asks for favourable weather, and after
drinking tea, all the people participating in the pursuit throw the empty cups
up into the air, and the positions in which they fall back, show who will stand a
fair chance.!?

Damdin publishes two rituals: Angijn san and Manachan téngérijn
tachilga, and describes the practice that was accompanied by these songs. He
also speaks of an obo of the hunters.! :

These ceremonies accompanied by prayers addressed to the Lord of
forests and animals, will cause the beasts to arrive at once.' In certain cases
the motive of these actions i8 not only the hope of a rich bag, but the fear of
the animals’ revenge, because it is believed that animals, like man, are endowed
with souls which survive the death of their bodies.!® Siberian people knell,
adress the Lord of forests, and emphasize that they know quite well that he
is the owner of the woods, they do not want to kill him, and ask him to let

them go away freely.* In some places hunters prepare an incense-offering,

then ride three times round the fire in the direction of the sun.’® In the even-
ing, the Buriat bard lays down a white felt in the yurt, erects burning twigs
of juniper, sticks an arrow into the felt, and puts a cup of milk or wine

8 At first the incense offerings used to be performed by shamans, but later anyone,
who could read might recite them. C. Bawden, Mongol Notes II, Some «Shamanist»
Hunting Rituals from Mongolia: CAJ XI1I, p. 105; B. Sodnom, Mongolyn Charyn Zuguin
Bgogiin Duudlagyn Tuchai: Studia Mongolia IV, pp. 1—17; Changalov, op. cit., I, p. 24.

" '» _4lam#i mergen, Burjatskij épos, stichotvornyj perevod Ivana Novikova, vvodnaja
statija i kommentarii G. D. SanZeeva, Moskva— Leningrad 1936, pp. IX-X.

10 Changalov, op. cit., L. p. 66.

11 J, Damdin, Buural Anfny Témdéglél, Ulan Bator 1963, pp. 111117

12 ). Banzarov, Cernaja Vera, St. Petersburg 1891, p. 41.

13 J. . Frazer, Golden Bough, 4 Study in Magic and Religion. Spirits of the Corn
and the Wild, I1. London 1920, p. 204. :

14 7. Harva, Die religiésen Vorstellungen der altaischen Volker, Helsinki 1938, p. ’

408.
15 §. Badamchatan, Chovsgoliin Darchad Jastan: Studia Etnographica 111, 1. p.
111; C. Bawden, op. cit., p. 106.
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nearby, then recites a prayer while the first light of dawn appears at the
horizon.1®

Even scapulimancy was used during hunting.”?

In connection with hunting there are precepts that tell you not merely
what to do but also what to leave undone. The killed fox has to be left outside
the door during the night, while hunters offer food to the god.’8 The meat of
the animal to be sacrificed must not be taken into the yurt through the door
but through another narrow opening between the flaps, or with other tribes,
through the smoke-hole.?®

Badamchatan says that only the killing of bear and elk was accompanied
by rituals, they were not necessary when shooting other animals 2* In sacrific-

" ing a beast, the bones, eyes, ears, heart, lungs, sexual parts, and a morsel of

flesh from each limb are regularly put aside. Then after the remainder of the
flesh has been eaten, the bones and the rest are laid in anatomical order on a
high place, e.g. on the top of the yurt, or with other tribes they are buried just
like a dead man in the belief that the god, to whom the animal was sacrificed,
would reclothe the bones with flesh and restore the animal to enter into the
supernatural world of the dead.*

Buriats cock the head of the bear, then cover it with the branches of a
felled birch-tree.2> The habit, observed especially by Mongolian peoples, of
stuffing the skin of a sacrificed animal, or stretching it on a framework, point
rather to a belief in a resurrection of the killed beast.”

Bawden translates one of Rintchen’s texts, a magic formula for putting
a spell on a woolf, that orders as follow: put salt, cast iron and nine black
stones on the head of the beast which had been seized, wrap this in black cloth,
tie it up with a striped rope and bury it under the threshold

Accounts of hunting sacrif iceslist what objects are offered to the Lord
of beasts: blood, flesh, milk, tea, wine, juniper, incense-offering. Although
original texts give further information:

18 SanZeev, op. cil., pp. IX—X. The author describes a hunting ritual among the
Buriats, who offer milk and fat to the idol, the protector of hunters, and they take it
with themselves out to shooting. Weltauschannung und Shamanismus der Alaren-Bur-
jaten: Anthropos XXII, pp. 600—601.

22217 H. H. Vreeland, Mongol Community and Kinship Structure, New Haven 1957,
p. .

18 U. Harva, op. cit., p. 427.

19 J, Harva, op. cit., p- 414.

20 Badamchatan, op. cit., p. 111 :

21 J_ . Frazer, Golden Bough, A Study in Magic and Religion, Spirits of the Corn
and of the Wild, II, pp. 267—258.

22 Changalov, op. cit., II, pp. 52—53.

23 Frazer, op. cit., pp. 2567—258.

* Bawden, op. cit., pp. 118—119.
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104 A. BARKOZI

Nuyusu-yi Eini beledity-e

Stin-i &ini beleddtiy-e*

An offering of the fox from Ordos, recently published by H. Serruys
says that when people killed the foxes, they made them info an offering, their
heads, eyes, noses, tongues, legs, hearts, lungs, livers, stomachs, necks, bones,
flesh, blood, hair, joints, spine, ribs, bodies were sacrificed to purifie the un-
cleanness of several things.?®

Damdinsiiriing publishes an Ang-un sang that also gives the list of objects
to be sacrificed:

seligiin agi, aréa, yulir, tosun-iyar ondir ayula-yin orgil-ala ene altan
dalaly-a sang-i talbiyul-a aliba iyiles obesiben bitikit bui.?’

G. Kara has translated two Oirat hunting songs from Vladimircov’s -

collection. One of them mentions that before a chase hunters offer a sacrifice
with thirteen smokes of incense arwn gurwn sangar bayisilna.®

Among hunters there is a strong belief that while out shooting they must
keep to themselves and be silent. To speak of the animals is particularly for-
‘bidden; moreover, hunters have to express their sorrow that they will return
from the chase without prey, otherwise they are not able to slaughter the beasts.
There are hunters who regard the pronouncing of the proper name of the
chased animal an omen of evil portent; if these names are mentioned, they
return to the village®

This custom of name-taboo is mainly developed in connection with
fearful, wild animals such as bear, wolf, fox, etc. The natives of Siberia are
unwilling to call a bear a bear, they speak of him as the dittle old many, «the
master of the forest», «the sage», «the respected one». Some who are more famil-
iar call him «my cousin».?’

25 B, Rintchen, Les matériaux pour Pétude du chamanisme Mongol, 1. Wiesbaden
1959, p. 41.

26 H. Serruys, Offering of the Fox. A Shamanist Text from Ordos: Zentralasiatischen
Studien 4, Wiesbaden 1970, pp. 318—319.

27 Ce. Damdinsiiriing, Mongyol uran jokiyal-un degefi Jayun bilig orosibai, Ulan
Bator 1959, p. 123

28 (. Kara, Chants de clhasseur oirates dans le recueil de Viadimircov: Collectanea

Mongolica: Asiatische Forschungen 17, Wiesbaden 1966, pp-. 101 —102.

29 Badamchatan, op. cét., pp- 111—113. )

10 J. Harva, op. cit., pp. 407—408, 427; Frazer, The Golden Bough, Taboo and the
Perils of the Soul, London 1922, p. 398.

Acta Orient. Hung. XXV. 1972

A MONGOLIAN HUNTING RIL{ AL 195

Chuvash people call the wolf tukmak, tokmak «beater, a little slab of
wood» believing that then they can kill him easily 3!

Speaking of the wolf, Oguz people do not say bori «wolf», but kurt earth-
worm». %

Among Mongol hunters it is also customary to use a special language,
avoiding the words in ordinary use, believing that animals understand human
speech. Each territory has its peculiar aversion to one or more of the words,
creating a sort of special language of the hunters belonging to the same tribe.®

Our text also refers to certain animals only by nicknames, and we have
good reason to think that it is not only for the sake of literary ornament but
here we have limiting taboo expressions for the real name. The substitute
words can be used with various attributes. The attribute is the name of a
colour:

Sara sitai «those with yellow hairs. The attribute Sara can be found
combined with other nouns refering to several kinds of animals: in the Khori
dialect of Buriat there occurs ara ardta® meaning «fox»; in Mongol Jara maqai
stands for «bear».35 Although dara canstand together with the name of the er-
mine, Bur. Sara uen, of the otter, Bur. Sara chaljuun, or of the fox Mong.
Sira inegen;® it may refer to a certain kind of wolf as well Bur. goloi dara Cono.
This rich variety of animals described with the help of the attribute dara
make us uncertain about the exact meaning of the expression sara dsitii.

There is found a phrase of a similar type:

qara gorilgesiin, that is used with its development kételfii iléi bolgu qara
goriigesiin «black beasts, that can not be led». qara goriigesiin is wide-spread

3L Gy. Mészéros, 4 csuvas Gsvallds emlékei [Monuments of the Chuvash Religion],
Budapest 1909, p. 93.

2 J..P. Roux, Tdangri, Essai sur le ciel-dieu des peuples altaiques: Revue de UVHi-
stoire des Religions 150 (1956), p. 173. '

33 3, Frazer, op. cit., p. 398.

#N. Poppe (Some Mongolian Names o j Wild Beasts: CAJ IX, p. 164) writes
that it is the name of a certain kind of fox, i.e. «red fox» lit. «yellow fox». At the same place
be points out that the original meaning of ardta was «predatory beast» and it is probably
a taboo word, i.e. a substitute for the older word or words for fox, which were not to be
used. Though we have data, when the word ariyatu, ariyatan is listed as an equivalent of
gorigesiin (WTCWC, p. 9254) and it always means grass-eater animals. (Cévél-Luvsan-
baldan, Mongol chélnij tov€ tajlbar tol, Ulan Bator 1966, p. 154). This fact also makes us
gure, that words used to refere to an animal, show a great variety according to dialects
or they are different even in one dialeet too.

3 Kow., p. 1519; WTCWC, p. 4245.

36 K. M. Ceremisov, Burjat-Mongolsko- Russkit Slovarj, Moskva 1951, p. 691.

37 Ceremisov, p. 691. )

3 Luvsandénddv, p. 645; cf. Damdinsiiriing, Mongyol uran jokiyal-un degeji Jjayun
bilig orusibai, Ulan Bator 1959, p. 122.

3 Ceremisov, p. 691: «stepno) ry#ij volk»

13* Acta Orient. Hung. XXV. 1972



196 A. SARKOZI

for «bears. Mo. gara gortigesin;'® Kh. char gorécs;*t Bur. chara guréohén 42
Kalm. yar gorésn; Dag. yar gurgs;* Shera Yogur yara guresun;*® cf. Bur.
sagaan chara guroohén «white bear» 48 gara otege. .

Another attributive compound referring to the desired beast of the chase:

kogefiL 4li bolqu koke gorigestin «blue beasts that cannot be chased». The
phrase seems to belong strictly together, as it is used in other hunting rituals
0048 kéke gortigestin seems to mean ox» or «wolfs. In the Khori dialect of
Buriat there can be found kuke ardta «steppe fox»:4* Bur. kike Jono®® «grey
wolfy. Damdinsiiriing’s Ang-un sang gives kogegefil ala bolqu koke Einu-a’
while there is kégeji alt bolqu koke nogai in Rintchen’s text.’ The word nogat
generally stands for «wolfy. Ord. goxo noyd «grey dog denotes «wolf». Khor.,
Alar. Bur. tengerin noyd, Ord. noxé Swii, noyd gayd, Khor. yérin noyd, yidogin
noyot, Alar Bur. buryani noyot.5

A further taboo-name of the types discussed before:

boru goriigesiln «grey beasty. means «roey in the living dialeets. Mo. boro
gorogesiin «roe» S Kh. bor goroos, 3 Bur. boro gurochén, 3 Kalm. boro gorésn,” though
the word boro alone refers to «dog» in Ordos.®

A text of Rintchen’s collection gives an expression, in which the every-
day name of the animal is pronounced together with its taboo-name: aman
Sayan aryali «white-muzzled wild sheep».®

It should be remarked that in the cases mentioned above the attribute

40 Kow., p. 826.
41 Luvsandéndév, p. 512.
a2 Ceremisov, p. 549. _ /
43 3. J. Ramstedt, Kalmiickisches Worterbuch, Helsinki 1935, p. 168.
1 Poppe, op. cit., p. 172
15 Poppe, op. cit., p. 172.
16 Seremisov, p. 182.
47 Damdinsiiring, op. cit., p- 122.
: 18 K gefi iilit bolqu koke noqai, Rintchen, op. cit., p. 43.
4 Poppe, op. cil., P- 164.
50 Ceremisov, p. 620.
v slop eit., p. 122.
’ 52 op. cit., p- 43.

\

53 Poppe, op. cit., p. 166 —167; Changalov also mentions that Buriats call the wolf

tengerin noyd (111, p. 25.) ¢

st Rintchen’s text gives boru goriigesin buyu soyu, see op. cit., p-, 48.

s Luvsandéndév, p. 123. :

56 Ceremisov, pp- 115, 182. i

57 Ramstedt, p. 138. . .-

s8 A Mostaert, Dict. ord., p. 80.

s Rintchen op. cit., p. 47; cf. ama sagan uxd galda «white-muzzled swift bay»
(Ghangalov, op. cit., 1, p. 14), and amn cayan aryali d’argali & bouche blanches: Kara, op.
cit., pp- 106—107.
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was the name of a colour, bat we also have examples where the substitute is
an expression referring to a part of the animal’s body.

dalan-tan «ones with big napes/shoulder blades» i.e. sthe fat ones». There
is a greeting of the New Year (éayan sara) that clearly refers to fat animals with
this expression: daaga dalantai bjaruy bulintai ond orloo.8° In Rintchen’s texts
it occurs two times: gatayir ilgei dalantai «some of your unemaciated, plump-
-withered ones», and the other: dalang yeketil maral «the big-withered maral»,
that makes it possible for us to suppose, that animals here in question are
deer .1

The substitue is a word characterizing the horns of the animal:

eber tigei muqur ¢hornless smoothheaded ones», where the same expression
is repeated twice in different words. Other hunting rituals also give the same
phrase.®2 Some more taboo-names can also be found in other texts refering to
the horn: dereger ebertii «one with projecting horns» ;% derdeger eber «projecting
horn»® sereger ebertit oyon-a «the spreading-horned antelope» 85 giuyar ebertd
«ones with twisted horns»;® aydar ebertdt wyalfa «the stunted-horned mountain-
-ramy % dalgai ebertei large-horned one».%8

* Where the tail is characterized: :

etilg iges segiiltii «ones with no dung on their tails» The substitute occurs
in a Managan tngri-yin takily-a as well: otiig iigei segilltei, that Bawden trans-
Jates «some of the homeless tailed onesy. The expression can be found in the
form: ége digei segiltei, where the word ége is at present unresolved, but it
evidently seems to be the same taboo-name in question.®® :

Poppe writes: according to Potanin the Buriats in general call the wolf
simply sulti i.e. sélte «the one with the tail».”®

Another limiting name used in hunting rituals in order to avoid the real
name which has become taboo:

urtu segiiltic ariyatan «long tailed beasty where the word ariyatan is also

0 Cpvél —Luvsanbaldan, p. 133.

&1 Rintchen, op. cit., pp. 40, 43; Bawden, op. cit., p. 126. -

s2 Rintchen, op. cit., p- 40. .

¢3 Rintchen, op. cit., pp- 40, 47; Bawden, op.l cit., p. 122.

64 W . Heissig, Mongolische volksreligiose und folkloristische Texte, W iesbaden
1966, p. 65.

& Rintchen, op. cit., pp. 40, 47; Bawden, op. cit., p. 122.

¢ W. Heissig, op. ¢it., p- 64.

67 Rintchen, op. cit., p. 47.

8 Badamchatan, op. cit., p. 112.

_ ® Rintchen, op. cit., pp. 40, 43; Bawden, op. cit., pp- 123, 126. For G16g s2e: Cevél— '
Luvsanbaldan, Mongol chélnij tov¢ tajlbar toli: malyn baas, argalyn chémdég, p. 448.
e ~ O: ebesiin ~ Obesun chayy, ebiidiig ~ Gbudiitg «kneey» editr ~ édiir «day», Poppe, Intro-
duction to Mongolian Comparaiive Studies, Helsinki 1955, pp- 47—48.

0 Poppe, op. cit., p- 168. The author here gives a rich list of suulie with several
attributives.
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198 A. SARKOZI

a substitute perhaps for «wolf»,”! but in any case it seems probable that the
animal refered to here is carnivour. Selenga Bur. urta sulte, Western Bur. wla
hiidte, Barguzin Bur. gonzogoi halte, Ord. mudu siltn «the stick tailedy, also
simply sélte may mean «wolf».” But we should mention here, that there are
other data indicating that séltei amitan is a kind of deer with a long tail.”™

Other texts furnish similar types of substitutes emphasizing the ear
of the beast:

serteger Eikiti Cinu-a «erect-eared wolfy:™ serten &ikitit ariyatu «carnivores
with erect ears»;” delden &ikitih «protruding ears» 8 while Badamchatan’s text
gives: dalban Cichtei «large eared».”” The word Cikitei seems to be a substitute
for qulan.®

Expressions giving further characterizing features of the animal:

qabar-tayan dnir-tei «those who have scent in their nose»® or a similar
one: gabar-tayan ayur-tai «those with breath in their noses».3° cf. Ord. sarin
qamartu «the one who has a shagreen muzzle»®!

galayun sine siliidter «those with warm new saliva»®

qalayun sigesii-tei «those with warm urine».83

Our text gives: sildeg taryun mig-a-tan «the chosen ones with fat meaty;
cf. Sildeg targan Sar®

qajar dges qulang «bridle-less wild ass»3 We have jorig igei qajar igei
«the bridleless ones that are cowardly« The phrase mentioned before makes it
- probable that the meaning of this taboo-name is qulang, though cf. gajar igei
otege «bridleless bears»* Lo

1 grgta «wolfy (hunters’ term). Poppe, op. cil., p. 164.

2 Poppe, op. cil., p. 168. , -
: 78 gqultéj amitan: 2éértéj adil bolood suul urt négén zujl géréos, Cévél— Luvsanbal-
dan, p. 498. T
fat 4 Rintchen, op. cit., p. 47.

7 Rintchen, op. cit., p. 40; Bawden, op. cit., p. 123.

76 Rintchen, op cit., p. 40; Bawden, op. cit., p- 123. {

77 Badamchatan, op. cit., p. 112.

7 The word occurs in Geser (xyl.V.36a): mor deger-e &inu olan &iketei-le bayiju,
and later: mor deger-e-ni olan qulan ikitei bayinam aju. These parallel sentences make
probable that the animal here in question is qulan. We find a further evidence in an
Aga-Khori Buriat text: urda nege sagta nege yixze gub’s talada nege xula &igetei, nege Sono,

nege $iré ene gurba ara d@ boléd baiba ... (N. Poppe, Burjat-mongoljskij foljklornyj + .

dialektologideskij sbornik, Moskva-Leningrad 1963, p. 36).
7 Rintchen, op. cit., p. 40.
80 Rintchen, op. cit., p. 42; Bawden, op. cit., p. 124.
81 Mostaert, Dict. ord., p. 330.
82 Rintchen, op. cit., p. 42; Bawden, op. cit., p.- 124.
83 Rintchen, op. cit., p. 40. .
81 0pvél—Luvsanbaldan, p. 846.
85 Rintchen, op. cit., p. 40; Bawden, op. cit., p- 123.
86 Rintchen, op. ¢it., p. 43.
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eglir figei noyturuyu sthe nest-less steppe-goose».

Our text: Jayujai agei JoJig gasin «the lazy ones that wander alones.

oyotur gangsiyar-tu snub muzzled ones».%

Some expressions seem to refer not simply to the animal, but indicate
the great size of it: »

ergiin yeke goriigestin swhich are too big to be lifted».

toyon-du @l baytaqu toluyai-tu «whose heads will not fit the pot»®

ergefit ala dayaqu beyetit «whose bodies cannot be turned round»

kotelju ula bolqu qar-a gortigesin «black beasts that cannot be led»®

kogeju alit bolqu koke gordgestin «blue beasts that cannot be chased».?®

Parallel texts offer a great variety of this type: egiiden-di 4l baytaqu
eber-ti? «whose horns will not pass the door»; qajayarlaju alit bolqu qara otege
«the black bear, that cannot be bridled»; gariju @li bolqu gandayai gorilgestin®™
«the elk, that can not be turned backe, saysiréu uli bolqu sir-a golilgen®® «the
pup that cannot be settled», toquju @l bolqu jujayan (numerous ones that can-
not be saddled».?

This great variety of taboo-names offered by only as few as 10 texts,
can be used as an argument for the fact that they were very much employed
in Mongolia. We cannot be sure of their exact meaning, because some animals
bave quite different names in individual languages or even dialects, but some-
times we have indications that a certain beast is meant.

The manuscript of the hunting ritual to which the present paper is de-
voted is in the private possession of G. Kara, who most generously put it at
my disposal. The MS is small: measuring 17X 6 cm, and consists of 6 leaves
with 9 lines on every page excépt the last one where we find 8 lines. It is written
in black on yellowish paper made up of sheets pasted together. The writing
is completely legible and by the same hand throughout with calamus, and with
corrections added here and there. The pagination runs in Mongolian figures
in the left-hand margin of the verso side.

The texts published by Rintchen originated from the Northern part of
Central Mongolia; on the basis of similarity we may suppose our manuscript
to come from the same territory.

87 Rintchen, op. cit., p. 43; Bawden, op. cit., p. 127.

8 For the same expression see: Damdinsiiring, op. cit., p., 122.

# For a similar expression see: katoljii iilit bolqu Sara éinegen Damdinsiiriing, op. cit.,
p- 122. ¢yellow fox that cannot be led».

90 of. kagegejis iliz bolqu koke dinu-a, Damdinsiiriing, op. cit., p. 122. «the blue wolf
that cannot be chassed». !

st Damdinsiiriing, op. cit., p. 122.

9 Damdinsiiriing, op. cit., p:- 122.

93 Damdinsiiriing, op. cit., p. 122.

3 Rintchen, op. cit., p. 44; Bawden, op. cit., p. 127.
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Transcription
(1a] Managagan-u sang orusiba :

[1b] ém & ham :6m & hium : ém & ham :

Basuyin basuyin

Ariyun tengri-yin oron-ata

Qan Qormustu tengri

Deger-e yiren yisiin tengri-ner ba .
Altan delekei doloyan Etigen Eke

Deger-e orod-un tengri delekei-yin efed biigede kiged :
Asuri tengri yajar-ala isitei toriiysen [2a]

Qortigestin-ii efen yeke Managagan tengri terigiiten

Ariyun ene takil-un oron-dur iren soyurg-a : :

Ilete beled-un sedkil-iyer qubilyaysan

Ene takil-un Eiyulyan-i

Erketii yeke tengri-ner-de bigide-dilr ergiimii
Eneren Joyuylayad bida bigede nokor selte-yin

Eril kiusel biigede-yi [2b] sayitur gangyan soyurq-a :

Ariyun sayigan dnirtin-i [= dnirtit] nayirayuluysan ene sang-un takil-iyar
Aya [= auya) kaduti Qormustu yirin yisin tengri-ys arilamui [= aripulamui ]:

Aliba yeke bay-a gorigesin-i efed-i ariyulamus :
Kiisegsen-i biltegegéi tengir-ner-i ariyulamus : [3a]

Qan tengri-eCe isitei toritysen

Qayiragan Managaqan-dur ariyun takil takimui :

Erketii tengri-eCe isitei toritysen )
Erke yeketi Managagan-da ariyun takil takimui:

Aliba goriigesiin-i erke-ber minu bolyaju

Ali sanagsan dilesi minu biitegen soyurg-a :

Oljei-tii Managagan [3b] tengri &imadur falbarin 66imas :
Ocigsen 6&in [ =068ig-1-yi minu bayas-un bayiju nisin egef [?]
Egel Qasin kesig-iyen ene ediir oggin soyurq-a : :
Qayiluysan monggin beyeti Managagan minu |

Qas erdeni metii beyetil

Qan Managagan minu

Qamuy gorigesiin-it [4a] efen Managagan

Qormoy-yin Cisun arilgu-yin urida

Qori yubi-yi oggigdi

Qan Managagqan minu :

Ofigsen 6&ig-yi minu job gekule

—
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Toyon-du ali baytaqu toluyai-(tw)

Eygefa Wi dayaqu beyett

Ergun yeke gorigesiin-eleben oggiin soyurg-a : :

Ogumir Managaqan minu : [4b]

Dalan-tan-efegen 6ggiin soyurg-a :

3-ta qurui-la.

Qajfar igei qulan-etegen oggiin soyurg-a:

3-ta qurui-la

Eber dger muqur-iyan 6ggin soyurg-a

3-ta qurui-la.

Etug iigei segiiltii-eCegen ogglin soyurg-a:

3-ta +

Kogefi alt bolqu koke [5a] goriigesiin-iyen oggiin soyurg-a :
3-ta qurui-la

Kotelju uli bolqu qar-a gorigesiin-tyen 6ggiin soyurg-a :
3-ta qurui-la

Joriy tigei gajayar-aéaban éggin soyurg-a :

Turban-ta qurui-la

Jayujai ugei jojig qain-adaban Gggiun soyurg-a : : [5b]
3-ta qurui-la

Ogamir Managagan tengri minu

Odigsen ocig-yi minw §6b gekile

Boru gorigesin-i qudury-a segil-iyer oroyul :
Siledeg taryun mig-a-tan-i j6b yanjuyulayul:

Sara asutii-yi buruyu bogtirge E
Niyuqui-dur nomugan boly-a : [6a]

Getekiii-di geneken boly-a :

Qarbuqui-dur mergen boly-a :

Qayiragan Managagan amai takiysan-w kicin-iyer
Qan Qormustu yiren yisin tengri ibegefil

Qamuy orod-un tengri deleke-yin ejed tedkiijii
Qamuy kusegsen kisel-i minu bitte(’) gen soyurg-a : :
Qan Managdgan [6b] minu

Gajigu olja-yi inayst (Oytiger) :

Doiuysi oroyul : : ireki olja-yi yar-dur
Layiqamsiy-tu Managaqan minu 6rﬁs'iyen soyurg-a :: : ::
Manggalam :

6mm_d7_ziba¢_lméhﬁm T
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Translation
Incense-offering® of Managagan®

Om a hum : om a hum : om a hum :

Basuyin, basuyin®

King Qormusta® tengri, the upper

Ninty-nine Tengri® and

The Golden World, the seven Mother Earths,100

The Gods of the upper fields and all the Lords of the world,
Asuri, born1?! from heavenly fields, .
Great Managaqan Tengri, Lord of the beasts of the chase,

% Sang (tib. bsans). In popular language it means incense offering. A. Mostaert,
Matériauz . . ., pp- 289290, where the author gives a list of several kinds of sangs. C.
Bawden also reports on a visit to Mongolia, where he could see a number of manuscripts
of service for incense offering (sang) to the local deities of the Khalkha territory: op. cit.,
p- 58.

% Managaqan, the god of the beasts of chasse, and wood, who is believed to be a
man of enormous size. D. Banzarov, op. cit., pp- 91— 22. U. Harva, op. cit., p. 390. In
Ordos his name is Bajd mani. Mostaert, Matériauz . . ., p- 287. In Buriat: Anda-Bar,
who is believed to support the hunters, but if they do not offer to him the first prey, he
takes revenge on them, SanZeev, op. cit., pp- 600— 601. In Manchu the protector of the
hunters is Banda Mata, de Harlez, La religion nationale des Tartares orientaux. Mandchous
et Mongols, Bruxelles 1887, p. 19, of. W. Heissig, op. cit., pp. 360—361. A thorough study
on Manaqgan: C. Bawden, op. cit., pp- 108—117. There is a legend of the Chuvash that
after defeating the lion the man was elected to be the ruler of the beasts: Mészdros, op.
cit., pp- 92—93.

97 pasuyin basuyin, Magic formula, gimilar ones often occur in the beginning and
at the end of prays. See: Rintchen, op. cit., pp. 1, 109, 110, 111, etc.

98 Qormusta is the great protector spirit of the earth, the ruler of the thirty-three
heavens. The kings are his sons, and his emanations, cf. de Harlez, op. cit., p. 174, W.
Heissig, op. cit., pp. 353—356; A. Mostaert, A propos d’une priére au (eu: American Studies
in Altaic Liguistics, ed. by N. Poppe, Bloomington 1962, p. 200.

9 The word tergri can be translated «gody or cheaveny. (Kow., 1763). Here I keep
the Mongol word.

yiren yisiin tengri is a well-known expression in shamanist texts. cf. J.-P. Roux,
Téngri, Essai sur le ciel-dieu des peuples altaiques: Revue de UHistoire des Religions 149
(1956), pp. 49—82, 197230, 150 (1957) pp. 173—212; Changalov, op. cit., II, 117,
Mostaert, Matériauzx . . ., p- 290; W. Heissig, op. cit., pp- 350 —364.

100 doloyan Etiigen Eke is a lapsus calami instead of dalan doloyan Etiigen Eke that
occurs regularly. cf. E. Lot-Falck, A propos d’ Atitgan, déesse mongole de la terre: Revue
de UHistoire des Religions 144, pp. 157—196; Mostaert, Matériaux . . ., P- 244; Banzarov,
op. cit., pp- 16 —17; W. Heissig, Die Religionen der Mongolei, Stuttgart 1970, p. 390.

101 ;gitei, isi «tige d’une plante depuis la racine jusqu’aux branches» (Kow. I, 285a),
" of. Kh. i¥ «nadaloy i undés «osnovay (Luvsandéndév, 224); Kalm. & «stengel (der pflan-
zen), stamm, anfang, ursprung», i§1E tsetseg «blume am ihrem stengely (Ramstedt, 210.)
Ord. 3t1 (ésiti) «ayant un manche, ayant une origine» (Mostaert, Dict. ord., p. 389).
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Deign to come to the place of this pure sacrifice
From the pure heavenly field.

I offer the gatherings of this pure sacrifice,

Being transformed in thoughts, I prepare them well
To you all, the powerful Gods.

Compassionately accepting it, deign to fulfil well
The wishes and desires of us and our companions.

With this incense-sacrifice, which are composed of pure fragrant things,
We sacrifice to Qormusta, who has great power, and to the ninty-nine tengri.
We sacrifice to all the Lords of the big and small beasts of the chase.
We sacrifice to the Gods that fulfil wishes.

1 offer a pure sacrifice

To the beloved Managaqgan, born from kingly heaven.

I offer a pure sacrifice to Managaqan, to the very powerful one,

Born from powerful heaven.

Deign to make mine, by your power all the beasts of the chase,

To fulfil whatever I wish.

Auspicious Managaqan Tengri I pray to you,

Deign to give today what we asked and :

Your general support, be present joyfully and ... . [?j“'

My Managagan, with body of molten silver

My Managaqan, Lord of geese

With body of jade

My king, Managaqgan

Managaqan, Lord of all beasts

Who gives twenty or thirtyfold

Before blood can be cleaned from a coat-hem,

My king, Managaqan

If you consider'®® my proffered request proper, -

Deign to give some of those beasts whose heads will not fit the pot,
Whose bodies cannot be turned round,

And which are too big to be lifted.

My generous Managaqan

Deign to give some of your ones with big shoulder-blades.

Y 4

. 102 nisiin egefii, the translation is uncertain: nis- «to fly» (Lessing, 585) ege- «t.o
return, to back, to die» or another meaning «to warm, to dry in the sun or by fire» (Les-
sing, 296). It does not fit the text.

103 gokiile is a form of everyday language: Mo. kemekii-liige (temporalis, conditionalis)
Poppe, Grammar of Writiten Mongolian, Wiesbaden 1954, pp. 98, 182.
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Say three times: qurui 11%4

Deign to give some of your bridle-less wild asses.

Say three times: qurui!

Deign to give some of those hornless smooth-headed ones.

Say three times: qurui!

Deign to give some of those with no dung on their tails.

Say three times: qurui !

Deign to give our blue beasts, that cannot be chassed.

Say three times: qurui!

Deign to give your black beasts, that cannot be led.

Say three times: qurui!

Deign to give us some of your bridleless!® ones that are cowardly,
Say three times: qurui!

Deign to give us some of your lazy ones that wander alone with no bit.1%
Say three times: qurui!

My God, generous Managaqan,

If you consider my proffered request proper,

Deliver the grey beasts to tails with cruppers,!%

Make the chosen ones with fat meat, well-tied to our saddle-thongs,
Make those with yellow hair lie over the saddle,

Make them peaceful as they hide,

Heedless, as they lurk,

Make us skillful, when shooting.

By the power of the sacrifice we offer to beloved Managaqan,
King Qormusta, and the ninty-nine heavens, deign to protect us.
Gods of all the lands, and Lords of the world, deign to support us!

104 These words are said by everybody, participating in the ceremony. San-
#eev, op. cit., p. 582, Mostaert, A propos . .., p. 209; Changalov me[}tions another word
(seg) of Buriats with the similar function. op. cit., I, p. 524.

105 joriy iigei gajayar-aéaban Gggin soyurg-a is a lapsus calami, the word #ige: is
missing. cf. gajayar iigei qulang-yasan éggiin soyurg-a Rintchen, op. cit., p. 40.

108 Jofig: gatuud, zorwud, olnoos salangid; zo¥ig zantai zofig jamaa, (Cévél—Luvsan-
baldan, 273).

197 qudury-a segill-iyer is an instrumentalis itineris atque loci, that indicates the
place over which something is scattered; ef. fam-iyar yabu «to go by roads, egiide-ber oro
«to enter by doors ayulargay yajar-iyar nutuyalamus «they lived scattered in a mountainous
country» (Poppe, Grammar, pp. 153 —154), cf. also chudraga: ilisen javsan zorésony
chojguur, bogsoor; chunij javsan chudragaar suuf chocorson gorécs; minij odsony chudragaar
ter chun iré biléé. Cévél—Luvsanbaldan, p. 724. :
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And deign to fulfil my every desired wish !
My king, Managaqan

Send to us the nearby prey,

Deliver up future prey into our hands,
Manggalam

Om ma ni pad me hum.
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