AKADEMIAI KIADO

DARIGANGA FOLKLORE TEXTS

Author(s): A. RONA-TAS

Source: Acta Orientalia Academiae Scientiarum Hungaricae, Vol. 10, No. 2 (1960), pp. 171-183
Published by: Akadémiai Kiadd

Stable URL: http://www.jstor.org/stable/23682240

Accessed: 30-12-2015 20:48 UTC

Y our use of the JISTOR archive indicates your acceptance of the Terms & Conditions of Use, available at http://www.jstor.org/page/
info/about/policies/terms.jsp

JSTOR is anot-for-profit service that helps scholars, researchers, and students discover, use, and build upon awide range of content
in atrusted digital archive. We use information technology and tools to increase productivity and facilitate new forms of scholarship.
For more information about JSTOR, please contact support@jstor.org.

Akadémiai Kiadd is collaborating with JSTOR to digitize, preserve and extend accessto Acta Orientalia Academiae Scientiarum
Hungaricae.

http://www jstor.org

This content downloaded from 140.127.23.2 on Wed, 30 Dec 2015 20:48:59 UTC
All use subject to JSTOR Terms and Conditions



http://www.jstor.org
http://www.jstor.org/publisher/ak
http://www.jstor.org/stable/23682240
http://www.jstor.org/page/info/about/policies/terms.jsp
http://www.jstor.org/page/info/about/policies/terms.jsp
http://www.jstor.org/page/info/about/policies/terms.jsp

DARIGANGA FOLKLORE TEXTS

By

A. RONA-TAS

The collection of texts published below is meant to illustrate the charac-
teristics of the Dariganga dialect (cf. Acta Orientalia Hung. X [1960], pp.
1—29). The tale Emegen, the folk songs pZoré and the variant B of the pzdyan
Sargae were recorded in the Dariganga sumun, the rest in the Asgat sumun.

I have endeavoured to record the folklore texts in several variants,
from different informants. In case of variants with slight deviations, only
one of the texts is published, while the deviations are given in notes and
marked B. Variant B of the tale Emegen is from a Dariganga informant
who has lived for a long time in the capital and his speech displayed strong
Khalkha influences. A growing Khalkha influence can be observed in the
speech of the younger generation, particularly in men, and to a lesser extent,
in women. The extent of the Khalkha influence depends also on education;
the schools play an important part in the formation of the new standard
language. Finally, the effect of the Khalkha varies with the distance from,
and the connections with, the sumun centres.

Emegent

er't wrp megin saen ts‘ag’t 4! ermes yuyen armag ts‘dwiddar moft'd
asar xojir $ar moyoet'd €jpit'éeé sipag BAjpIE. ermeg xuyeni €jpZ in uxuy
BolD#&. ey in uykése® omon yuyenné sulag Sir yojirie oyts'e.,en yojir jumund®
Bodon# sansan yerecley jumdn sansan josor But épey iléBt'é GepZ oxtse. yuyen
in ermee utdir Bajin ydni ap@np jawapi emnee® suragpagt Bjdr t$adalt’d
xiyen BAjpZé. t'er ydmi polon yun 6redpZ DelDeggui Darwagag xar NYmMG
cants"ard oreodoy yiyen BaepiE. ydyen yolin ajinp jawapi Baegap maneapt d@
parilpap yiyen percede Baesan xojir pzandan modon pér gart§’é Baescap yojir

1 B: emgen

2 B: qyuyese
3 B: elmeg

4 B: syrcapae
5 B: mangastd
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172 A. RONA-TAS

Sar noyoe in irvi we. t"unés maneap® aepi nuayend orvié. yojir moyoe in’:
.ennuyenes ulan pzus garwal manean® wysen eepZ Bopdrae! Sar pzus® gurwal
BID yojirig wysen GepZ Bondrae!‘* eepZ yelép muyenp orbié. eme yuyenic mopnos
BEyub ul@n Dzus® carpé noyoe in carvi irvie. en yuyen ere¢ini nut'act'd irpié®
am saeyanpd piaragpZe.

Wedding songs
Magnd t"ureen

magadin amrag ep%ipé
mart asgug yolos pzoriord
ereenn urbesan yjagi t3'in
eBDED awya m xdlsar

erpé oason yi t§amaect?
erqulén awya'* n ¢unpi in DXA.
xapanp wragsan ydlgi t5in
xapan awya n xdlsar Si
2arip@ 6ason yu t$ amdaelo
xaruldp awyal> n gunpZ in pid
xadam BueD in cat'y [$i]
xaeridpZ yunpelpZ jawdrae
yaerilpZ yunpelpZ jas Bol
xaert'@ saenic olan [$i]
xuni capzar eut$ungug
cuts il yelwel ¢o'tst'd
xulénZ yunvelpZ jawdrae
yulénZ yunpelp# jas Bol
yundet'é saenie olan [$i]
DzAn Gets'd BoloBts
pzZAmM@r orén jawan
Dzayirs@ n ¢its'u Bolob“ts
x6rain oneor Bolon [$u].

§ B: managas

? B after i» inserts: yuyenp yelpie
8 B: tsys

® B: inserts: sagn saeyan ampardZ
10 B: t$‘amagea

11 B: awbag
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DARIGANGA FOLKLORE TEXTS 173

z6loent » @

morin DZiy yojiryan
Morpoyin YunDagr Gurywyan
morddp irsen wregp min
0D6 morildp Buts arae
unigen DZiy yojiryan
4Din yunbagP Gurywyan
uglep irsen ur¢db min
opd morildp Buts'arae.

Funny questions

al¢ug Byts'alpag t'oco yepet'é we

G
cali payani sucé Sagsan Budlag yevet'& we
antdin eorétsin eetel

nym sapag t$in alag jum

argaltsin t'ulestsin eeyep

arag sawar t§in alag jum

argal in ts'dn

arydjt’l-sarydjt ?

j& eepZ BUwa.

ADINn Ue

ali cer sigpag nut'agt'd
ay t'omd't ni t§in ner yen cede¢ we.

Benedictions
gerin jordl
suglpimaur sagyan t'on pér
sulp t'enger peleani épZ
Bargn pzin yamin t$"in t"oleoggor :
Bat'alag sulpin peleer in
Bat‘alag sulpinydn atdar
BagtS @l yuyep pelaerné

2 B: yuryet'l
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174 A. RONA-TAS

xapag mépee yalsar
xarin ojunt’an ts‘uclan
xarin ojunt aniyan atsdar
xamuge xuyed BoloBSuran
oweon eoksin nast’ant’d
Orin ijin noyDoLé

oreén Dpolen ts'engelt'en
opur Soneug ts'engelbes
jordl t'awiy tawja.

Aryin jordl

t'engeré narni Baeeilsan
Bapma linyuaen yelwert'e
Ba't saeyan Buryeri¢
Batgulan iy t'ogon per t'aliBpi epZ.
ajrie ts‘acan péeer garsan
ajrie saexan saryapt'd
arBan gurBan t'0o¢dn Déeér Barpz én%.

Praising song
mornt magt-al

pzd! DOrwon sojot’d
pzasmal porwon t graet’d
ts‘olmyn yojir munet'é
t§onin yojir piixte
ur't saeyan Yupzité
urgumal sagyan sialt’é
BupUn t§ulgnp BUDUTDGUTL
Buetsim® yalino sapapeyg
. cast’agae t§"ulGnp BUDUTDEU]
¢an yal@np sapapguy
caeyant'd saexan xoloa.

13 B: Buat'mel

This content downloaded from 140.127.23.2 on Wed, 30 Dec 2015 20:48:59 UTC
All use subject to JSTOR Terms and Conditions



http://www.jstor.org/page/info/about/policies/terms.jsp

DARIGANGA FOLKLORE TEXTS 175

Folksongs
DZordon

pioron DZoron ylan i
pZolégT m DOMOD MOrDoTaAg
Dpzorsan cabzaran Yol $i
pZorigd Bit'€é moyorae
t‘alin yonpi arwin $i
t‘awinZ pat'ap jawdrae
t"anil noyodo t§in olon $ui
DZorigo Bit'€ moydrae
énger gapzdrin yol $d
ertelségép morndrae
engin noypo t§in olon $d
Dzorig6 Bil'€ moyorae.

pidyan Sargae A.

pidyan Sargalin pZog$onp in
t‘omd muyde pasardp waen
pidyan tini GSinD in
Diet’cel muyae eundp waen
xojir mort'é eararae
xongorin $iré pampiard
xonsonguigi n BoDBOl

xojir nupenné nulmuyst'd
pewen# Baegd péwri t§in
Désér Bariap Dar#laspd
penelpzép irsen pzet'eeli 18 in
odé jiedr pogt'ono

uyrin piient t8ul

wjir pdrap jayu

wjin yojir t'anarig

ucelpi yelép jayy

Teag $iré nut'ag t§in
t‘awun ongér naegabi waen.
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176 A. RONA-TAS

ISE

vZdyan Sargae B.

A

pZagan Sargaen alyanp in
t‘omdé muyae pasaran

xojir mort'é garan

Xongorin $iré pampnin
xonsonguigin BoDBol

xojir mupenpé nuglmust'@
Tag il $iré nut'ag in

t‘awun ongér naeran

tank’d Bag yuni ur in
t'aniygui yunés paepipae Bile.

pidyan $argal C.

piayan Sargalin pZ0gsoD
t"omé miyae pasaran
pidyan t7ini afino

sepeel midyae gunan

xojir morté garard
Xongrin $iré pampiarae
X0nsonguigin DoDBOL

xojir nupenpé nulmust'd
DeweDZ Baega DEWITIGEN
DésnE uDZUrér Dogt oeD’
pengilpzenZ Bagga sepeilic
odo j@gar pogt onog
Buglap irsen t'emécen
Byrynt'ag upzurér poctO¢pZ
BuligalvZ Bagga sep¢il in
odo jagar pogt onog wa.
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DARIGANGA FOLKLORE TEXTS 177

The lady*

Once upon a time in the good old days [it happened]! Once there was
a manly girl who had a strong®® whitish horse, two asar® yellow dogs and
lived with her mother. The manly girl’s mother was about to die. Before
she died she gave the girl a pail and a broom [with these words]: ,,If you
think of these two things, what you think and what you need will be fulfilled
as you think of them, they have such magic power !«

Owing to her manliness, the girl took a job in the stud of Khan Bayin
to break in the unbroken horses, so strong was that girl! She was such a
girl as could bend alone that huge black bow of this khan, which not even
two men could lift and bend.

Once when the girl set out for a long journey, she met the Mangus
and [escaped by] going up two santal trees that were before her, and then
the two yellow dogs appeared. The Mangus was scared of them and ran into
a cave. The two dogs said:,,Mind you ! If red blood comes out of this cave,

1 The word emegen is used by the Darigangas not only in the sense ’old woman,
old lady’ but also as a respectful denomination in general for any woman irrespective
of age. The tale belongs to the so-called “dragon-killer” type (cf. Aarne—Thompson,
The Types of the Folktales, FFC 74 1928, Type 300; cf. also Eberhard—Boratav, Typen
tiirkischer Volksmdrchen, Wiesbaden 1953, Type 220; Bolte-Polivka, Anmerkungen
zu den Kinder- und Hausmdrchen des Brider Grimm I—V, Leipzig 1913—1931, I p. 547).
For the motifs of vessel and broom, probably not belonging to this type, cf. Stith Thomp-
son, Motif-Index of Folk-Literature, Indiana Univ. Press, printed in Copenhagen, 1955—
1957; and Thompson—Balys, T'he Oral Tales of India, Bloomington 1958, no. D 1171.1.19,
cf. also D 1470.1.19; W. Eberhard, Typen chinesischer Volkmdrchen FFC 120, no. 63;.
Eberhard—Boratav, T'ypen tirkischer Volksmdrchen, Typ. 173. For the motif of the
strong women cf. Thompson, Motif-Index, and Thompson—Balys, The Oral Tales
no. F 610.0.1.1. For the motif of the helping dog cf. Thompson, Motif-Index, Thompson—
Balys, The Oral Tales nos. B. 421, B. 524.1.1; Bolte-Polivka, Anmerkungen I, pp. 548—
550; Aarne—Thompson, The Type, p. 45.

1 The Dariganga armag is most probably the detached derivative member of
the doublet ermeg-armag ’manly, strong’. This seems to be supported by the fact that
on asking the meaning of the word, the informant immediately referred to the doublet
erme@-armag. For the individual use of the second members in doublets, having had
no original meaning, see L. Bese, Zwillingsworter in Mongolischen : Acta Orient. Hung.
VII (1957), pp. 209—210. It may be of interest to note that the word ermeg occurs in
this same sentence.

16 Neither my story-teller nor any other Dariganga informant of mine could
explain what kind of a dog the asar would be. According to one of my Southern-Khalkha
informant, the asar-Basar noyog is a particularly strong and wild dog often mentioned
in folktales. In Mostaert’s Ordos dictionary the word is registered in the form of asar
with the meaning ’nom de chien’ (Dictionnaire, p. 32b). My informants felt no connec-
tion between this word and the word asar ’very, immensely’ (LM asuri, asuru). The
latter word recurs in Ordos in the form asur (Dictionnaire, p. 33b).

6 Acta Orientalia X/2.
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178 A. RONA-TAS

the Mangus is dead. Mind you ! If yellow blood comes, we two are dead* —
and went into the cave. The girl descending from the tree, red blood was
flowing out and the dogs were already appearing.

The girl, returning, went home!? and was glad that her life had taken
a turn for the better.

Wedding songs!®
Farewell song to the new wife sung by her father called maend tureen

To your much-beloved mother

Even from very far'® you should come back.
You, the grass grown on the side of the ditch
Can easily be cut [with sickle].

You girl, given in marriage,

Are impossible to have returned.

You, the nettle grown on rock,

Are easy to cut with sickle, indeed !

You girl, given to a stranger,

Are impossible to get back.

The kin of your husband are hard [inded] !
Treat them with love and respect,

If you treat them with love and respect,

You will find kindly goodness.

At a strange place [you] the weak

When [you are] treated with strength and mocked,
[Yet] treat them with tolerance, respect,

And if you treat them with tolerance, respect,

, Y Variant B inserts a more profuse closing formula: ... leading a good life.. .
18 During my stay among the Darigangas I succeeded in recording abundant
material on the local wedding customs. Since I intend to publish this material in the
second half of the present series of papers, I shall restrict myself to the most important
relations concerning the texts here published. On the day following the wedding feast
the relatives go to see the young couple who had moved in a new yurt. On this occasion
another game of funny questions and answers is played, samples of which can be found
in the ’funny questions’ published below. The relatives praise the beauty, the wealth
of the new wife, especially the so-called 4pni yun must distinguish himself. Afterwards
the mother of the new wife gives presents to the relatives of the young husband. Then
they drink the farewell toast and the relatives are called on to leave ( xdloent pg). Having
sung this, the father of the young wife sings a farewell song to the bride, the magnd
t"urgen. The young wife is not allowed to accompany the guests to the door.
1 Literally ’from unforgettably far’. It is used to express exaggeration.
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DARIGANGA FOLKLORE TEXTS 179

You will find respectful goodness [indeed] !

If it were terribly bad?® for you,

Just go along your way2!

Should your [lot of] subordination be bad

It will be just like the colour of the snuffbox?? [indeed] !

The farewell song called ““Expelling song’’

The horse has two ears,
Our farewell cups are three,
Relatives of ours who deigned to come?,
Please deign now to leave.
The fox has two ears
Our farewell cups are three,
Relatives of our who were kind enough to come,
Please deign now to leave.

Funny questions

How many cauldrons have you in which you can cook
without fire?

How much cheese do you have made of goose and

. hen milk?

Being hunters and game-chasers,

Why have you not bows and quivers?

Being dung-gatherers and fuel-collectors,

20 pzan gets'd literally ’so very bad as the big elephant’. Degree of exaggeration.

21 pzamar éréD jawa- to go along the way’ i.e. against your fate. Cf. Kalm.
ory?- ’gegen etw. gehen’ (Ramstedt, KalmWb., p. 299b).

22 The last line of the song seems to be an oracular formula. According to a Mon-
gol popular belief, as a Southern-Khalkhsa informant of mine has told me, one’s destiny
can be foreseen from the changes in the colour of the snuff-box. The line means: fate
has determined your way, your life will be such as appointed by fate, as shown by the
change of the colour of the box.

23 The Dariganga word ydlée is derived from yd- ’to drive, pursue, expell’ (LM
koge- ).

24 morilgp ire- is a phrase of respect meaning nothing more than ’deigned to
come’ and not ’came riding’. Cf. below morilad Byts"arag, KhL chojmor morilZ suugtun
’no)kanyiire Ha mouetHoe Mmecro’ (inside the tent), Ord. gert‘e morilo- ’veuillez entrer
dans la maison’ (Dictionnaire, p. 467b). The verb wgle- in the phrase #gleD irsen below
has the same function.

6* '
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Why have you no baskets, shovels?
Beyond the manure
Higgledy—piggledy,

Why have you settled down?2

The question at the door

In what tent do you live, which is your native land?
What are the names of the respected elder members of your family?26

Tent benediction®?

Above the plaited beautiful top-ring of the tent
Spreads himself the protecting spirit.?

At the head of your right and left tent-lattice
The strong protecting spirit has spread himself.
And thanks to the strong protecting spirit?®
The little ones, the children are increasing.

At the closing-opening door

The foreign sages® are gathering.

Thanks to the foreign sages,

Every child is developing.

With the old, white-haired, aged people,

With their mates of like age

In great peace, happy with one another

Bei‘ng glad day in day out together

To this I pronounce my benediction !

% Part of the wedding guests make themselves comfortable between the fire-
place and the door, in front of the box containing the manure for fuel.

% qy t"omot literally ’your esteemed elder brothers’. The question here refers
to the name of the clan. Cf. Ord. i*ye‘t‘en t"'omé‘t‘cn ’les autorités, les chefs responsables,
les notables’ {Dicticnnaire, 667b ).

27 This is said when a new tent is dedicated to use. The texts of two Khalkha
tent benedictions in my possession, running into 69 and 61 lines resp. are more detailed
and also different from this Dariganga variant. They dwell upon even the smallest
part of the tent.

28 For the sulp (‘enegr cf. W. Heissig, Mengolisches Schrifttum in Linden- Museum :
Tribus VIII (1959), pp. 41—50, which see for further literature.

2 i. e. ’to its benediction, protection’.

30 This has to be a lamaist term like sulD t‘enger, but it is from other sources
unknown to me.
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DARIGANGA FOLKLORE TEXTS 181

Brandy benediction3!

The celestial sun-made
Lotus-flower-shaped
Strong nice evaporating cone
Was placed on a supporting cauldron,
Made from the buttermilk of koumiss,
The wounderful koumiss-wine32
was obtained from above thirteen cauldrons.

Praising of the horse

Hey ! Four-eye-teethed,

Tamed four-hoofed,
Two-morning-star-eyed,
Two-wolf-eared,

Fine, long-necked,

Fine bushy tailed,

Not stumbling over big stone,
Not recoiling in oppressive heat,
Not stumbling over a flat stone,
Not recoiling in arid heat —
Wonderful, beautiful saddle-horse !

The ambler

Ambler, ambler, red, hey !
Ride with the reins kept tight !
The distance of the place where you are going to, hey !
Do not slacken in your endeavour !
Many are the valleys of the plain, hey!
Go, slackening-tightening 132

31 A truncated cone ( Biryer) made of playwood is put over a cauldron on a fire-
place. A vessel with a handle is hung into it, then the whole is covered with another
vessel filled with cold water, having a spherical bottom. Koumiss buttermilk (ujri¢
ts‘agan) is poured into the cauldron. That the spirit is distilled thirteen times is, of
course, a poetical exaggeration; doing it two or three times is considered sufficient
for everyday purposes.

32 This is, in fact, koumiss buttermilk further fermented.

33 Viz. the rein. An expression for very quick riding.
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Many are your familiar friends, hey !
Do not slacken in your endeavour !
The distance to the southern side of the hills, hey!
Start riding early3*
Many are your common comrades, hey !
Do not slacken in your endeavour!

The little yellow-boy
(Variant A)

The trot of my little yellow-boy,

His gait® has turned bad36

Because of the little one’s character
My heart is badly distressed.

Go away with the two horses

Ride over the top%? of the Khongor
Remembering the unspent night

My two eyes are tearful

The flapping roof-top felt

Is fastened with a rope3®

Your heart having become unsteady
What shall I now calm it with?

A cattle-sized stone

How would be shifted by the torrent?
How would you two, of the same age
Be spoken [ill] of?

The top of the Tag,3® the native land,
Their five colours blend.4

3 Contraction from ert‘els yigeD ’to get up early, to begin early’ cf. Ord. ert‘eles
ge- ’faire quelque chose assez matinalement’ (Dictionnaire, p. 248a).

3 ¢°omé ’aquired ability, persistence’ cf. LM tomuya refers here to the persistence,
the tenancy of the horse. Cf. Ord. t'omé pasurap?i ’(le malade [a perdu l’usage de ses
membres] a ’agonie ou par paralysis)’ Dictionnaire, p. 667a.

3% mgyae ’bad, awful, imperfect’. Cf. LM mayuqai. Here: ’to become very bad’.

% The word &iré meaning ’table, low, flat little table’ is also used for denoting
ground forms. It also means the top of a mountain resembling the surface of a table,
the form of a coffin. Cf. KhL $iréé ’BO3BBILIEHHOCTD’ .

3 pargldspd, indstead of pargldts’pa.

# A geographical name Teg can be found in Kazakevié’s map, op. cit.

40 Because his eyes are filled with tears. Cf. Variant B.
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The little yellow-boy
(Variant B)

The step of the little yellow-boy,

His gait has turned bad.

Going away with two horses,

When riding over the top of the Khongor
I think of the unspent night,

My eyes fill with tears.

The top:of the Tag, the native land
Their five colours blend into one,

The spoilt little child

Is scared away from unknown people.

The little yellow-boy
(Vartant C)

The trot of the little yellow-boy

His gait has slackened very much.
On account of the little one’s character
My heart is badly distressed.

Go away with two horses,

Ride over the top of the Khongor
Remembering the unspent night

My two eyes are tearful.

The flapping roof-top felt

Is fastened with the end of the rope.
Your wavering heart,

What shall I now calm it with?

The camel coming howling?

Is fastened with the end of the halter,
My palpitating? heart

What shall I now appease it with?

41 pugla- to howl (as a camel)’ cf. KhL. bujlach peBetb, kpuuaTh (0 BepOIOAAX)’;
or according to another variant ’pegged’. Cf. Bugl peg, put through the nose of the camel
for attaching the leading rope’ (LM buyila), cf. KhL bujllach ’nponeBatb Kisam B HO3APH
BepGmoaa’. In this sense the translation would be: ’a camel coming with a peg’. )

42 Cf. LM bulgila- ‘monter en bouillonant (eau de source), palpiter, battre violem-
ment (coeur)’, Ord. pZure*ye Balgilap#i wdn ’le coeur bat violemment, le coeur palpite’
( Dictionnaire, pp. 94a—b).
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